Gleanings in Exodus - Part 2

A.W. Pink



Contents

G1eanings iN EXOAUS = PAIT 2 .......coviieiieiecc ettt ae e snaesneenee e 1
37. THE IMBICY SBAL .......e ittt bbbttt e st b bbbt 3
39. The LamPSTANG........cciiiieie ettt et et e e esse e be e e e s teente e e e sneenas 15
40. The CurtaiNed CITING ......oiuiiie ettt a et be s e sreenteenee e 21
O N TR @01 [ oo SRR 27
A 4 T- 3 = oo OSSR 33
A3, TRE VI oottt b bbbt b et b ettt enes 39
44, The TaADEINACIE DOOK ......ociiiiieciiese ettt este e e aneenreeneeanee e 45
45, THE Brazen AT .........oiiiiiieiee ettt se e bbb e 51
LT N T @ T (=] o O o TU o OSSR 57
A7, ThE PHESTNOOM ... .ot bbbttt bbb e 63
Z AN ) I € 2 10101 1<) |1 PERRRN 68
49. THE BreASIPIALE .....c.veieiiieciieiee bbbttt 74
50. The Urim and TRUMIMIM .....ooviiiiiiieie bbbt sneeneas 79
51. The VestmMENtS OF the PrIESTS. .....ccviiiiieieeie ettt nas 84
52. The Continual BUrnt OFfEriNg.........ccoiveiiiieiie e 90
ST T TN o] o[- o | - OSSR 96
54. The ALONEMENT IMONEY ......ocviiiiiiiiee ettt te e st e e te e ste e e e saeestaenesraesreeneens 103
oL T I L= I Y SO PRRSSR 109
56. The ANOINTING Ol .......ociiiiiece et e e sre e ra e te e e 116
57. The APPOINTEd ATTITICEIS .....oviieii e 122
58. The Sabbath and ISrael............coi i e 128
59. The GOIAeN Calf.......c.oiieieeece et esreeneeereenreeneens 134
60. The TyPIiCal MEUIALON ........ecviiiieiii ettt sre e sre e e 140
61. The RIGNTEOUS JUAGE ..o bbb 146
B2. ISFAEI PIAGUEA.......c.ei ettt et e e s be e s ae e steenesreenteenee s 152
63. OULSIAE the CAMIP.. .ttt sb e b b 157
64. Grace ADOUNING .......oiiiiiiiie ettt e et e e sbe e b e s aeesteenesraenteeneen 163
B5. SOVEIEIGN IMIBICY ...ttt e b bbbttt ettt bbbt 169
66. God’s Governmental PrinCiples..........ccouiiiiiiiiiiiiiiiici e 175
B7. A JEAIOUS GOU......cuiiieiiieiteee ettt te et e s s e teesaesreesbeeneesneesreennearaenreeneens 181
YT € 1 Ta A O 11 o TSP 187
69. The SINAIAtIC COVENANT.......c.iiiiiieie ettt e st este e e e sseesreenaesreesseeneens 193
70. The Glorified METIALON .........oiiiiee et 199
71. The Lord’s DWelling PIace ........ccvoiiiiiiiiiii s 205
72. M0SES—A TYPE OF CHIISt...oeiiiiiiiic e 211



37. The Mercy Seat

Exodus 25:17-22

The Mercy-seat was a solid sheet or slab of pure gold. Though a separate and distinct
article in itself, it formed the lid of the Ark, being placed "above upon the Ark"; whose "crown of
gold round about" (forming the top of its sides) would support and prevent it from slipping off.
The Mercy-seat differed from the Ark in that no wood entered into its composition. There was
only one other piece of furniture in the Tabernacle made solely of gold, namely the candlestick,
which was smaller in size and weight; therefore the Mercy-seat, according to its intrinsic worth,
was the most valuable of all the holy vessels. How this tells us of the preciousness in the sight of
God of that which the Mercy-seat foreshadowed.

The Mercy-seat, or better, the Propitiatory, derived its name from the blood of
propitiation which was sprinkled thereon. It was the same length and breadth as the Ark, being
two and a half by one cubit and a half. At either end of it was a cherub, not fastened thereto, but
beaten out of the same one piece of gold of which the Mercy-seat was formed. These symbolic
figures had their wings outstretched, thus overshadowing the Mercy-seat, with their faces
looking down upon it. Let us now consider: —

1. Its Significance.

Concerning the typical meaning of the Mercy-seat there is quite a variety of
interpretations offered to us. Some writers have been turned aside from the right track by
dwelling upon the etymology of the Hebrew word, instead of seeking a definition from its usage
in the Scriptures. Others have caused confusion through failing to distinguish between the
respective foreshadowings of the brazen altar and the Mercy-seat. The real typical meaning of
the Mercy-seat has been Divinely explained to us in Romans 3:25, though the Authorized
Version partly hides this from view: "Being justified freely by His grace through the redemption
that is in Christ Jesus: whom God hath set forth to be a Propitiation (better, a "Propitiatory™)
through faith in His blood, to declare His righteousness for the remission of sins that are past."”
The Greek word here rendered "propitiation” is the identical one translated "Mercy-seat” in
Hebrews 9:5. Romans 3, then, declares that in the gospel God presents Christ before us as the
antitypical Mercy-seat.

It were better, because less ambiguous, if we rendered "Kapporeth" (the Hebrew word)
by "Propitiatory" rather than Mercy-seat; the added light from the New Testament not only
justifies, but requires this change. Christ is the Mercy-seat, but He is so by virtue of the
propitiation which He offered to God. In 1 John 2:2 and 4:10 the Greek (in a different form from
Romans 3:25) is rightly rendered "propitiation,” for in these verses the reference is to the Lord
Jesus as the Sacrifice which pacifies God’s offended justice; but the word in Romans 3:25 is the
one which is always employed in the Septuagint as the equivalent of "Kapporeth," and is actually
translated "Mercy-seat” in Hebrews 9:5. The Propitiatory was not the place where propitiation
was made, but instead, the place where its abiding value was borne witness to before God. It is
failure to mark this distinction which has resulted in so much confusion of thought.

The verb "to propitiate™ signifies to appease, to placate, to make satisfaction. When, then,
we read in Romans 3:25 that Christ is now set forth a Propitiatory, the evident meaning is that,
through the Gospel, God now bears testimony to His blessed Son as the One by whom He was
propitiated, the One by whom His holy wrath against the sins of His people was pacified, the
One by whom the righteous demands of His law were satisfied, the One by whom every attribute
of Deity was glorified. The type of Christ as "the propitiation for our sins™ is the bleeding victim



on the altar; the type of Christ as God’s resting place or Propitiatory is the Mercy-seat within the
veil. Christ has become God’s rest, in whom He can now meet poor sinners in all the fullness of
His grace because of the propitiation made by Him on the cross.

The great propitiation which Christ made, and the propitiatory which is the result of it,
were both borne witness to in the ritual of Israel’s annual Day of Atonement. This is described
for us in Leviticus 16. Into the most interesting and important details of this chapter we cannot
here enter; the one point bearing on our present theme being found in 5:14: "And he shall take of
the blood of the bullock, and sprinkle it with his finger upon the Mercy-seat eastward, and before
the Mercy-seat shall he sprinkle of the blood with his finger seven times.” The blood (obtained
through the death of the animal—type of propitiation) told of judgment already visited upon the
innocent substitute; the blood sprinkled on the Propitiatory announced that God had accepted the
victim offered to Him; the blood sprinkled before the propitiatory secured a standing-ground in
God’s presence. Once was sufficient for the eye of God; seven times grace suffered it to be
sprinkled before the propitiatory, to assure us (who are so slow of heart to believe) of the
perfectness of the standing-ground which Christ has procured for His people!

2. Its Purpose.

In the Tabernacle there was a table, but no chair for Aaron or any of the priests to sit on,
because their work was never finished, needing constant repetition—emblematic of the fact that
the one great Sacrifice, which would provide rest and satisfaction, was yet to come. But there
was one seat, the Mercy-seat, reserved for Jehovah Himself, who sat there between the cherubim.
This Mercy-seat, resting upon the Ark, foreshadowed the grand truth that God would find His
rest in that perfect work which His incarnate Son should perform. The Mercy-seat, then, was
God’s throne here on earth. "And thou shalt put the Mercy-seat above upon the Ark; and in the
Ark thou shalt put the testimony that | shall give thee. And there | will meet with thee, and I will
commune with thee from above the Mercy-seat, from between the two cherubim which are upon
the Ark of the testimony, of all things which I will give thee in commandment unto the children
of Israel” (vv. 21, 22).

The fact that the Mercy-seat formed God’s throne in the midst of Israel is referred to in
quite a number of Old Testament passages. In 1 Samuel 4:4 we read, "So the people sent to
Shiloh, that they might bring from thence the Ark of the covenant of the Lord of hosts, who
dwelleth between the cherubim.” In 2 Samuel 6:2 it is said, "And David arose, and went with all
the people that were with him from Baale of Judah to bring up from thence the Ark of God,
whose name is called by the name of the Lord of hosts that dwelleth between the cherubim."
Hezekiah addressed his prayer to Jehovah as "O Lord God of Israel, which dwellest between the
cherubim™ (2 Kings 19:15). The Psalmist cried, "Give ear, O Shepherd of Israel, Thou that
leadest Joseph like a flock; Thou that dwellest between the cherubim, shine forth" (Ps. 80:1). In
Psalm 99:1 we are told, "The Lord reigneth; let the people tremble: He sitteth between the
cherubim; let the earth be moved."

But now the question arises, How was it possible for the thrice holy God to dwell in the
midst of a sinful people? The answer is, On the ground of accepted sacrifice. His throne was a
blood-sprinkled one. This is shown us in Leviticus 16:14, already quoted. The blood of the
sin-offering was sprinkled upon that Mercy-seat which constituted Jehovah’s throne, and there
that blood was left under His searching eye, as the abiding witness that the claims of His justice
had been met, and that He could righteously dwell in the midst of a people who had broken His
law—righteously, because their sin had been put away.

Now it is impossible to over-estimate the importance of thoroughly-settled views of



God’s satisfaction in Christ. Many Christians never get beyond the fact, though a precious fact it
is, that Christ’s death has procured and secured their life; and even this, in the case of many, is
not maintained. The reason for this is that we listen so often to the dictates of our evil hearts of
unbelief, which tell us that self must have a hand in the work of salvation, must contribute
something to it—if not works, then feelings! But the truth is that God has entirely set aside
ourselves, and acted for Himself in saving us. God’s glory, and our salvation are indissoluably
linked together. Accordingly we ought not only to enjoy the assurance of our eternal security, but
also enter into a deeper communion with God’s revealed thoughts concerning the power of
Christ’s blood in relation to His Throne In Heaven! It is this which the Mercy-seat or
Propitiatory particularly and so blessedly typifies.

The Mercy-seat, which formed God’s throne in Israel, then, directs our thoughts to the
governmental aspect of the Atonement. Not only is it true that Christ died for sinners, but it is
equally true—though in a different sense—that He died for God: He died in the stead of His
sinful people, He died on behalf of the thrice holy God. Christ lived and died to make it possible
for God to take hell-deserving sinners into fellowship with Himself, and that, consistently with
His holiness and justice. He died to vindicate the character of God before all the intelligences of
the universe. He died that God’s throne might be established: "justice and judgment are the
habitation (or "base™) of Thy throne" (Ps. 89:14). God’s throne is settled in Christ, because all
the claims of God’s righteousness have been settled by Christ. The Antitype of this is most
gloriously brought before us in Revelation 5:6: "And | beheld, and, lo, in the midst of the
throne... stood a Lamb as it had been slain™!!

"Whom God hath set forth a Propitiatory through faith in His blood to declare His
righteousness” (Rom. 3:25). To "declare" here signifies to make manifest, to proclaim and
exhibit publicly. Divine righteousness requires that His law should be obeyed, and that its
penalty should be enforced where its precepts have been broken. Divine mercy could not be
exercised at the expense of justice, The character of God as the Ruler of the universe was
involved. But the Anti-type of the Mercy-seat sets forth the precious fact that God’s avenging
holiness was fully satisfied by the shedding of the blood of His Son on the cross. Justice instead
of being reduced to the necessity of taking a part from the bankrupt, has received full payment
from the bankrupt’s Surety and thus his deliverance is guaranteed. Thus Christ by His life of
obedience "magnified the law and made it honorable” (Isa. 42:21), and by His death glorified all
the Divine perfections. God’s love, grace, and mercy were manifested at Calvary as nhowhere
else; equally so were His holiness, justice and righteousness. For this reason, then, the
Mercy-seat was made solely of pure gold—the Divine glory displayed. Propitiation has been
made, and God points all to His Son, the Propitiatory, as the proof of it; just as the Mercy-seat
with the blood sprinkled thereon attested that propitiation had been typically accomplished.

3. Its Dimensions.

It is not without good reason, for there is nothing meaningless or even trivial in God’s
Word, that the Holy Spirit has been pleased to give us the measurements of the Propitiatory. Its
length was two and a half cubits and its breadth one cubit and a half. But nothing is told us of its
thickness: does not this designed omission suggest what is recorded in Psalm 103:112, "For as
the heaven is high above the earth so great is His mercy toward them that fear Him"! What, then,
are we to learn from the measurements which are recorded? This, its length and breadth were
precisely the same as those of the Ark. The dimensions speak clearly of the strict limitations
which God has set to His saving grace. As another has said, "It is all very well to say ‘there’s a
wideness in God’s mercy like the wideness of the sea,” but it is much better to understand clearly



what is signified by the words ‘two cubits and a half shall be the length, thereof, and a cubit and
a half the breadth thereof.” God’s mercy is, indeed, wide enough to take in every sinner who
contritely presents himself at the appointed Mercy-seat, but it extends no further than that. The
limits are Divinely established, and are unalterable.”

There are some who count upon the love of God apart from Christ and His atoning death,
which is virtually to devise a Mercy-seat which is wider than the Ark. But this is a vain delusion.
God’s grace reigns "through righteousness unto eternal life by Jesus Christ our Lord™" (Rom.
5:21). No grace can be shown unto any sinner apart from the redemptive blood of the Lord Jesus.
"A just God and a Savior" (Isa. 45:21). Saving mercy is extended to none except those for whom
Christ met the demands of Divine justice. There is much so-called Evangelism today which is
condemned by the strictly defined dimensions of the Mercy-seat! Christ died not to make
possible the salvation of the whole human race, but to make certain the salvation of God’s elect:
He made "propitiation for the sins of the people” (Heb. 2:17. R.V.).

4. Its Ornamentation.

This was in the form of two cherubs, one on either end of the Mercy-seat, with wings
outstretched over it, thus overshadowing and as it were protecting God’s throne. That there is
some profound and important significance connected with the figures of the cherubim is clear
from the prominent place which they occupy in the Divine description of the Mercy-seat: if the
student will reread Exodus 25:17-22 he will find that mention is made of them, either in the
single or plural number, no less than seven times. Much has been written on the subject, but
nothing we have seen is satisfactory.

The first time the "cherubim" are mentioned in Scripture is in Genesis 3:24, where they
are viewed guarding the way to the tree of life, the "flaming sword," seen in connection with
them suggesting that they are associated with the administration of God’s judicial authority. In
Revelation 4:6-8 (compare Ezekiel 1:5-10) we find them related to the throne of God. Revelation
5:11-14 indicates that the cherubim are the highest among the angelic order of creatures. In the
Psalms and in Ezekiel the cherubim come before us in connection with judicial acts, with Divine
interference in judgment, and this gives a striking significance to their place here on the
Mercy-seat: God’s righteousness, nay, His wrath against sin, is seen to be of one piece with His
mercy! God’s attributes do not conflict: light and love are but two sides of His nature!

On the Mercy-seat the two cherubim stood facing each other, attracted by a common
object, heads bowed as in adoration. Their number speaks of competent witness. The subject is
too vast for us to even outline here, but there is more than one hint in Scripture that the
redemption of the Church is an object lesson unto the angels. 1 Corinthians 4:9 declares that the
suffering apostles were "made a spectacle (theater) unto angels." Ephesians 3:10 tells us that "the
manifold wisdom of God is now being made known by (through) the Church unto the
principalities and powers in the heavenlies.” 1 Peter 1:11, 12 announces that the sufferings of
Christ and His glories which were to follow are "things which the angels desire to look into." We
take it, then, that the figures of the two cherubim, with their bowed heads over the Mercy-seat,
denote the interest of the angelic hierarchies in the unfolding of God’s redemptive purpose.

5. Its Blessedness.

First, this comes out in the fact that the Mercy-seat completely hid from view the tables
of stone which were kept in the Ark. As the cherubim stood there with their faces downward,
they saw not those holy statutes which condemned their transgressors; instead, they gazed on that
which spoke of the glory of God—Deity magnified by sacrifice. There was blood between the
law and its Administrator and His executors!



Suppose an Ark with no Mercy-seat: the Law would then be uncovered: there would be
nothing to hush its thunderings, nothing to arrest the execution of its righteous sentence. The law
expresses God’s righteousness, and demands the death of its violator: "Cursed is everyone that
continueth not in all things which are written in the book of the Law to do them" (Gal. 3:10).
Such is the inevitable judgment pronounced on all sinners by the inexorable sentence of the law.
The only man who could stand before God on the basis of having kept that law was the Man
Christ Jesus. He could have been justified by it, enthroned upon it, and from it have pronounced
sentence of just doom on all of Adam’s guilty race. But He did not do so. No; blessed be His
name, instead of coming to earth as the Executioner of the law, He bared His holy bosom to its
righteous sword. The same heart which held the law unbroken (Ps. 40:8) received the penalty
which was due His people for having broken it. The storm of wrath having spent itself upon
Him, the law can no longer touch those who have fled to Him for refuge. It is of this that the
blood-sprinkled Mercy-seat, covering the tables of stone within the Ark, so blessedly speaks.

A nation of transgressors could never stand before the naked law. An uncovered Ark
furnishes naught but a throne of judgment. This supplies the key to a passage in the Old
Testament that has puzzled many. When the Philistines sent back the Ark, which Jehovah had
suffered to fall into their hands, we are told, "And He smote the men of Beth-shemesh, because
they had looked into the Ark of the Lord, even He smote of the people fifty thousand and three
score and ten men: and the people lamented, because the Lord had smitten many of the people
with a gross slaughter. And the men of Beth-shemesh said, Who is able to stand before this holy
Lord God?" (1 Sam. 6:19-20). The sin which God here punished so severely was Israel’s daring
to uncover what God had covered. In order to "look into the Ark™ the Mercy-seat had to be
removed, and in removing it they exposed the Law, and thus severed mercy from judgment, the
result of which must ever be, death for the guilty. The thrice holy God can only meet the guilty,
polluted sinner, in Him by whom "righteousness and peace have kissed each other™" (Ps. 85:9).
No man can draw near unto the Father but by Him.

Second, the Mercy-seat was the place where Jehovah met the sinner in the person of His
representative: "And he (Aaron) shall take of the blood of the bullock, and sprinkle it with his
finger upon the Mercy-seat eastward; and before the Mercy-seat shall he sprinkle of the blood
with his finger seven times" (Lev. 16:14). This tells us that Christ is the one appointed
Meeting-place between God and His people, the place where-He meets with them not in
judgment but in grace. But be it remembered that the typical Mercy-seat was in the holy of
holies, hidden from the view of the sinner who desired to approach God. So it is with the
Antitype: God’s throne of grace is not visible to the eye of sense; it can be approached only by
faith. Hence the exhortation of Hebrews 10, "Having therefore, brethren, boldness to enter into
the holiest by the blood of Jesus, By a new and living way, which He hath newly-made for us,
through the veil, that is to say, His flesh; and having an high priest over the house of God; Let us
draw near with a true heart in full assurance of faith" (vv. 19-22).

Third, the Mercy-seat is the place of communion: "And there | will meet with thee, and |
will commune with Thee from above the Mercy-seat, from between the two cherubim, which are
upon the Ark of the testimony” (Ex. 25:22). A beautiful example of this is furnished in Numbers
7:89: "And when Moses was gone into the Tabernacle of the congregation to speak with Him,
then he heard the voice of One speaking unto him from off the Mercy-seat that was upon the Ark
of testimony, from between the two cherubim: and he spake unto Him." Precious indeed is this.
It is in the Lord Jesus that Christians have been brought into this place of inestimable blessing.
Not only have we been brought nigh to God, but we are permitted to speak to Him and hear Him



speaking to us. Having been reconciled to God by the death of His Son, He now says "I will
commune with thee." Wondrous grace is this! O that our hearts may enter into and enjoy this
blessed privilege. Then "Let us come boldly unto the throne of grace.” There is nothing between:

no sin, no guilt; and the veil has been rent. We may worship in the Holy of Holies! Then "let us
draw near in full assurance of faith."
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38. The Table

Exodus 25:23-30

Having described the contents of the innermost chamber of the Tabernacle, the Holy
Spirit now conducts us into the Holy-place. In the former the high priest ministered on the annual
day of atonement, in the latter the Levites served daily. In this second chamber stood three pieces
of furniture: the table, the candlestick, and the altar of incense. The order in which these are
brought before us in the sacred narrative is most suggestive, and the very reverse of what would
have occurred to us. We had surely put the golden altar of incense first, then the seven-branched
candlestick, and last, the table. But God’s thoughts and ways are ever the opposite of ours. When
we see what the table stood for, perhaps we shall the better appreciate the Divine arrangement.

As it was in the innermost shrine, so it is in the holy place—nought but gold met the eye
of him who had entered: it was therefore a scene displaying the Divine glory. Silence reigned in
the sacred apartment. No prayers were offered, no songs of praise were sung. The voice of man
was still, but the voice of the golden vessels therein mutely, yet eloquently, spoke of Christ; for
the light of the knowledge of the glory of God shines "in the face of Jesus Christ" (2 Cor. 4:6).
None but the priestly family ever penetrated this sacred precinct, telling us that only those who,
by wondrous grace, are "an holy priesthood,"” those who by sovereign mercy are "a chosen
generation, a royal priesthood” (1 Pet. 2:5, 9), can enter into the spiritual significance of its
symbolic contents. Coming now to the Table, let us consider: —

1. Its Meaning.

In seeking to ascertain the spiritual purport of the Table the first thing which arrests our
attention in the Divine description of it is the word "also" in Exodus 25:23—found only once
more in connection with the holy vessels and furnishings of the Tabernacle, see 30:15. The
"also" at the beginning of our present passage suggests a close link of connection with what has
gone before. In the preceding verse we read, "And there will I meet with thee, and | will
commune with thee from above the Mercy-seat," and then following right after this, "Thou shalt
also make a Table." Thus God has graciously hung the key right over the entrance, and told us
that the Table has to do with communion. This is in full accord with other scriptures where the
"table" is mentioned.

A lovely picture of that blessedness of which the "table™ speaks is found in 2 Samuel 9.
There we find David asking "Is there yet any that is left of the house of Saul, that | may show
him kindness for Jonathan’s sake?" (v. 1). A beautiful illustration is this of the wondrous grace
of God, showing kindness to those who belong to the house of His enemies, and that for the sake
of His Beloved One. There was one, even Mephibosheth, lame on his feet; him David "sent and
fetched" unto himself. And then to show that he was fully reconciled to this descendant of his
arch-enemy, David said, "Mephibosheth shall eat bread always at my table™ (v. 10); showing that
he had been brought into the place of most intimate fellowship.

In 1 Corinthians 10 we are also taught that the "table" is inseparably connected with
communion: "But I say, that the things which the Gentiles sacrifice, they sacrifice to demons,
and not to God: and | would not that you should have fellowship with demons. Ye cannot drink
the cup of the Lord, and the cup of demons: ye cannot be partakers of the Lord’s table, and of the
table of demons” (vv. 20, 21). The "Lord’s table" is the symbol of fellowship with Christ, in
separation from all that owns not His authority and denies His claims and rights.




Returning now to the "also" with which our passage opens and noting its relation to the
immediate context, we learn that the blood-sprinkled Mercy-seat speaks of Christ as the basis of
our fellowship with God, while the Table points to Christ as the substance of that fellowship.
What we have here is the person of Christ as the Food of God and the One in whom He has
communion with His people. The Table sets forth Jehovah’s feast of love for His saints and for
Himself in fellowship with them. This will be still more evident when we ponder the Contents of
the Table, meanwhile let us turn to: —

2. Its Composition.

Like the Ark, the table was made of shittim wood (v. 23), overlaid with pure gold. Both
typified the union of Deity and humanity in the person of Christ. It is indeed striking to observe,
and important to note, the several points of oneness between the ark and the table. They were
both of the same height—the only pieces of furniture that were so. They were both ornamented
with a crown of gold. They were both provided with rings and staves. They both had something
placed upon them: the one, the Mercy-seat; the other, the twelve cakes of bread. These points of
likeness emphasize the truth that it is the person of the God-man which is the basis of all
communion with God.

"The natural suggestion of a "table™ is a place for food, and the food upon it. “Thou
preparest a table before me in the presence of mine enemies’ (Ps. 23:5). We will find this thought
of food linked with our Lord’s person in the sixth chapter of John: ‘Verily, verily, | say unto you,
Moses gave you not that bread from heaven; but My Father giveth you the true bread from
heaven. For the bread of God is He which cometh down from heaven, and giveth life unto the
world’ (John 6:32, 33). The One who ‘came down from heaven’ reminds us of the deity of our
Lord; this is the gold.

"‘l am the living bread which came down from heaven: if any man eat of this bread, he
shall live forever; and the bread that | will give is My flesh, which I will give for the life of the
world. The Jews therefore strove among themselves, saying, How can this man give us His flesh
to eat? Then Jesus said unto them, “Verily, verily, | say unto you, except ye eat the flesh of the
Son of man, and drink His blood, ye have no life in you.” (John 6:51, 52). Evidently our Lord
here is speaking of His death. But His death presupposes His incarnation. He must become man
that He may die. We have in this way the twofold truth of our Lord’s deity and His humanity
linked together, and put before us in this chapter, where He is presented as the Bread of life. We
have thus the gold and the acacia wood which form the table™ (Mr. S. Ridout). Let us turn next
to: —

3. Its Dimensions.

"Thou shalt also make a table of shittim wood: two cubits shall be the length thereof, and
a cubit the breadth thereof, and a cubit and a half the height thereof" (Ex. 25:23). Thus the Table
was the same height as the Ark, though it fell short of its length and breadth. This intimates that
though our communion with God rises to the level of our apprehension of the two natures in the
person of His beloved Son, yet there is a breadth or fullness of perfection in Him which we fail
to realize and enjoy. The length of the Table was two cubits, which supplies an additional hint to
the meaning of this piece of furniture, for one of the significations of two is that of
communion—"How can two walk together except they be agreed?" (Amos 3:3). In breadth the
Table was one cubit, which speaks of unity, for there can be no fellowship where there is
discord.

4. Its Contents.

"And thou shalt set upon the table shew-bread before Me alway" (v. 30). This shewbread



consisted of twelve loaves or cakes, made of fine flour; baked, and placed in two rows upon the
Table, on which was sprinkled pure frankincense for a memorial. Here they remained before the
Lord for seven days, when they were removed and eaten by Aaron and his sons, in the holy
place—see Leviticus 24:5-9.

There is much difference of opinion as to the precise typical purport of these twelve
loaves. One class of commentators see in them a figure of the twelve tribes of Israel presented
before the Lord, but these offer no satisfactory interpretation of this bread being eaten afterwards
by the priestly family. Others see in the loaves a foreshadowing of Christ as the Food of God and
His children. but they are far from clear as to why there should be twelve loaves and why these
were placed in two rows of six. Personally we believe there is a measure of truth in each view,
but great care needs to be taken in seeking accurate expression.

It is clear that the thoughts suggested by the Table and by the bread placed upon it are
intimately related, for later on we find the Table taking its name from the loaves thereon: in
Numbers 4:7 it is called the "Table of Shew-bread." But though they are closely connected
Hebrews 9:2 teaches us they have a distinctive significance and are to be considered separately.
A close parallel to this is found in 1 Corinthians 10:21 and 11:20: in the former we read of “the
Lord’s table™ (v. 21), in the latter of "the Lord’s supper" (v. 20): the one speaking of the
character of our fellowship, the other of what forms the substance of our fellowship. This, we
believe, supplies the key to the distinction in our type: the Table pointing to the person of Christ
as the Sustainer of fellowship between God and His saints, the bread directing our thoughts to
Christ as the substance of it.

The bread on the Table points first, as does everything in the Tabernacle, to Christ
Himself. The name by which it is called clearly indicates this—"shew-bread" is, literally, "bread
of faces," faces being put by a figure for presence—pointing to the Divine presence in which the
bread stood: "shewbread before Me alway." The fact that the bread was before the face of God
always, told of its acceptableness to Him, and foreshadowed the person of Christ as the One in
whom the Father has ever found His delight. In Leviticus 24:5 the bread on the Table is
described as "twelve cakes,” and Young’s Concordance gives as the meaning of challoth
"perforated” cakes. How solemnly significant! This bread which spoke of Christ had been
pierced! The fine flour in the form of cakes, which had therefore been baked, points to the Lord
Jesus as having been exposed to the fires of God’s holy wrath, when on the cross He was made
sin for His people.

But why twelve pierced cakes? Clearly this number has specially to do with Israel and
suggests the different tribes being here represented before God. But representation implies a
representative, and it is at this point that so many have missed the lesson. That which is here so
blessedly symbolized is the Lord Jesus identifying Himself with God’s covenant people. There is
a striking passage in the New Testament which brings out—under this figure of bread—the
identification of the Lord with His people and they with Him. "The cup of blessing which we
bless, is it not the communion of the blood of Christ? The bread which we brake, is it not the
communion of the body of Christ? For we being many are one bread, and one body: for we are
all partakers of that one bread” (1 Cor. 10:16, 17).

The twelve loaves then speak of Christ in immediate connection with His people. "The
marvelous fact that Jehovah condescends to receive into fellowship with himself the people of
His choice, is mirrored on every feature of the Tabernacle ritual. They were always before Him
on the priestly mitre, breastplate, and shoulder-stones, and on the shewbread table. And surely
this Old Testament symbolism finds its prophetic complement in New Testament fact, for by its



revelation believers are said to be presented faultless in the presence of His glory, unreproveable
and unrebukable in His sight—Colossians 1:22" (Mr. G. Needham).

The cakes were all of the same quality, size and weight, showing that the smallest tribe
was represented equally with the greatest. In spreading them out in two rows, instead of piling
them up in a heap, each one would be seen equally as much as another. Our acceptance in Christ
and our representation by Him admits of no degrees. All of God’s covenant people have an equal
standing before Him, and an equal nearness to Him.

The cakes were made of "fine flour" (Lev. 25:5) in which was no grit or unevenness,
foreshadowing the moral perfections of the Word as He tabernacled among men. "Pure
frankincense" was placed upon them, emblematic of the active graces of Christ, and assuring us
that those who are in Christ are ever before God according to the value and fragrance of His
blessed Son. Every Sabbath these cakes were renewed, so that they were "before the Lord
continually” (Lev. 24:8); never was the Table un-supplied. "The loaves being placed on the
Table every Sabbath day may accord with the fact that it was when the spiritual sabbath, the rest
for our souls, obtained by Christ’s atonement, was gained, that He took His place in the presence
of God for us™ (Mr. C. H. Bright). Each cake contained two "tenth deals" or omers of flour (Lev.
24:5). This is indeed precious. A double portion is the thought suggested (contrast Exodus 16:16,
36), foreshadowing the truth that Christ is the Food or delight of both God and His people. In
Leviticus 21:21 it is expressly called "The bread of his (the priest’s) God.

"And it shall be Aaron’s and his sons; and they shall eat it in the holy place” (Lev. 25:9).
This bread which had been before Jehovah seven days, was now enjoyed by the priestly family.
It speaks of Christ as the One who delights both the heart of the Father and His beloved people.
"Eating" indicates identification and communion with what we feed upon: compare again 1
Corinthians 10: 16, 17. The twelve cakes on the Table speak of Christ identified with His
covenant people—not simply Israel after the flesh, for note "everlasting covenant™ in Leviticus
24:8; the cakes eaten by the priestly family, His people identifying themselves (by faith